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in so far they agree with the above mentioned schools
of Vaisnavaism. The only point of difference between
the Bhaskara and the Ntmbarka schools is that the
former believes in the manifesting nature (ftar///aw/7/^)
of Ipara64 while the latter does not.

\z) With regard to the other possible alternative,
namely, that the Jnata is distinct from jficnui which is
prominent it may be said that there is no system under
Indian thought where Jndnn is recognised as different
from the Jndfd as well as prominent having the jwJ/J
as a subsidiary. Hence, the treatment of this aspect
cannot be attempted here.

In the same manner, the relation and nature of
Jndna and Jneya can be found out with a view to
differentiate one school from another.

3. Thus Jndna maybe looked upon as the same as ]i]cyd
or distinct from it. In the former case; again, promin-
ence may be given either to Jndna or to 'jflya.

(i) Now; when prominence is given to jncJm/ \{ is
either momentary (ksanlka) or non-momentary. The
former is represented by the Buddhist school of
Vijnanavada according to which there is no difference
between Jndna and Jneya which, in its turn, is noihinu-
but forms of cognition.65 This itself shows that the
Jndna is prominent while the Jneya is its subsidiary. 1 'his
Jndna is also momentary.60 The non-^w///^/ aspect
may be, again, subdivided according to the nature of
Jndna which is either essentially active or essentially
non-active. In the former case, Jndna is really the
creative agent of the empirical w-orld, as both w/w\d//
and krydcakti belong to it.67 This aspect is repre-
sented by Kashmir (;aivaism. In the latter case on
the other hand, it is not at all active. Jn fact, \t is
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